Lesson 28: 2LCF Chapter 23-25: Of Lawful Oaths and
Vows, the Civil Magistrate, and Marriage.

I will pay my vows to the Lord in the presence of all his people. Precious in the sight of the Lord is the
death of his saints. O Lord, I am your servant; [ am your servant, the son of your maidservant. You have
loosed my bonds. I will offer to you the sacrifice of thanksgiving and call on the name of the Lord. I will

pay my vows to the Lord in the presence of all his people...
Psalm 116:14-19

In this lesson we will survey three chapters of the Confession that deal with specific matters related
to lawful oaths and vows, the civil magistrate, and marriage.

Though it’s clear that the framers of the Confession were dealing with particular circumstances in
their day that needed to be acknowledged and addressed, these confessional statements are highly
relevant and applicable to our time and place as well. It may even be said that some of these
statements are more important today than they were when they were first published in the middle
of the 17th century.

2LCF Chapter 23: Of Lawful Oaths and Vows

Chapter 23 deals with a theme that was very relevant to our Puritan forefathers. As they were
seeking to reform the church and defend the purity of the gospel, they were also faced with a
number of Christian groups that made their task more complicated. One such group was the
Anabaptists.

The Anabaptists were a Christian movement from the Radical Reformation, which sought a more
thorough reformation than that or Calvin or Luther. Anabaptist, which means “re-baptizer” was
given to this group by their detractors because of their convictions regarding believer’s baptism.

While many of the early anabaptists were peace-loving believers who held a common conviction
regarding baptism and often suffered for their convictions, the enthusiasm of some in the
movement got the better of them. Nowhere is this better demonstrated than in the incident at
Miinster in 1534-1535.

Stuart Murray Williams, an Anabaptist scholar, explains the incident accurately from an Anabaptist
perspective:

More than any other incident in the history of the Anabaptist movement, the events of
1534-35 in the North German city of Miinster persuaded their contemporaries and later
generations that the movement was dangerous...

In response to a supposed revelation, Jan Matthys, a Haarlem baker, assumed leadership of
the movement associated with the Anabaptist evangelist, Melchior Hoffman, and sent out
‘twelve apostles’ to evangelise and baptise. Hoffman had prophesied that the return of
Christ was imminent and that Strasbourg was the site of the New Jerusalem. Among the
places they visited was Miinster, where their positive reception convinced Matthys that
Hoffman had been right that the New Jerusalem was imminent, but wrong about its location:
Miinster, not Strasbourg, was the chosen site.
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A group of Anabaptists, many of them from the Netherlands, won the support of the local
electorate and issued a call to Anabaptists everywhere to make their way to Miinster and
become citizens of the New Jerusalem. Thousands attempted to reach the city, although
most were turned back by the authorities.

Minster was quickly surrounded by troops under the command of the local bishop. Two
failed assaults were followed by a blockade to starve the town into submission. Matthys led
a desperate breakout, believing that God would surely deliver him, but he was killed.

He was succeeded by Jan van Leiden, a young tailor, who set himself up as a Davidic king.
With the support of Bernhard Rothmann, the main theologian of the movement, he
instituted sweeping and violent reforms, using Old Testament legislation as his mandate,
introduced polygamy, mandated capital punishment for minor offences, and awaited the
predicted descent of the New Jerusalem.

After a prolonged siege, Miinster was finally captured and its inhabitants were massacred.
The bodies of the tortured and executed Anabaptist leaders were displayed in cages on the
church tower.312

Interestingly, those three iron cages still remain hanging from the steeple of St. Lambert's Church in
Miinster, Germany.

While this addressed the most pronounced Anabaptist uprising,
these enthusiastic believers held to many other views that were
considered socially and religiously dangerous. For instance, they
held a dualistic view of government that taught that the church
was good, while all forms of government were evil and of the
devil. As a result, they withdrew from all civic offices and refused
to serve in any capacity in government. They rejected all forms of
military service and embraced pacifism. Their churches often met
in secret, which increased suspicions and they were known to
practice strict church discipline, which included shunning (called
“the ban”). They also refused all forms of oaths and vows, which
complicated their involvement in civil society (ie. court testimony,
citizenship, office-holding, defending property rights rights, legal
contracts, etc.). This effectively caused them to live as “resident
aliens” in their own nations.

While such resolve can be admired in some instances, many Christians, especially Reformed
Baptists wanted to distance themselves from this sect. Chapter 23 reflects this desire, as the
paedobaptist and credobaptist Puritans offered a scriptural defence for “lawful” oaths and vows in
their confessional documents. Waldron observes: “While the Baptist authors of the Confession
sympathized with the practical revulsion of the Anabaptists, their Confession makes clear that they
did not agree with their theological position. On this matter the Baptist authors again adopt the
position of Reformed theology.’313

The position of Reformed Christians was that the refusal of lawful oaths and vows was not only
unacceptable socially, but it was unscriptural.

312 Stuart Murray Williams, “The Fall of Miinster,” Anabaptist Mennonite Network, accessed
December 18, 2025, https://amnetwork.uk/resource/the-fall-of-munster/.

313 Samuel E. Waldron, A Modern Exposition of the 1689 Baptist Confession of Faith, 329.
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While their confessional statements were necessitated by a particular circumstance in their day,
they articulate a biblical position that is sure to be helpful for conscientious Christian men and
women who are regularly required to take oaths and vows. After all, oaths and vows continue to be
aregular part of modern life, whether one is getting married, testifying in court, entering into a
legal/financial contract, securing employment, or seeking citizenship.

Outline:
Paragraphs 1-4
Lawful oaths
Their definition (paragraph I)
Their sanctity (paragraph 2a)
Their propriety (paragraph 2b)
Their solemnity (paragraph 3)
f.  Their sincerity (paragraph 4)
Paragraph 5
II. Lawful vows
a. Their exclusive recipient
b. Their careful performance
c. Their popish perversion

oo o

Paragraph 1

A lawful oath is a part of religious worship, wherein the person swearing in truth, righteousness,
and judgment, solemnly calls God to witness what he swears, and to judge him according to the
truth or falseness thereof.

Exod. 20:7; Deut. 10:20; Jer. 4:2; 2 Chron. 6:22, 23

Exposition

Some have concluded that there is no place for lawful oaths and vows in the Christian life based on
two texts in Scripture. At a superficial glance, it must be admitted that a compelling case can be
made for the forbidding of all vows:

Matthew 5:33-37

33 “Again you have heard that it was said to those of old, ‘You shall not swear falsely, but shall
perform to the Lord what you have sworn.’ 34 But I say to you, Do not take an oath at all, either by
heaven, for it is the throne of God, 35 or by the earth, for it is his footstool, or by Jerusalem, for it is
the city of the great King. 36 And do not take an oath by your head, for you cannot make one hair
white or black. 37 Let what you say be simply ‘Yes’ or ‘No’; anything more than this comes from evil.

James 5:12
But above all, my brothers, do not swear, either by heaven or by earth or by any other oath, but let
your “yes” be yes and your “no” be no, so that you may not fall under condemnation.

Are All Oaths Sinful?

Based on these two texts, does this mean that Christians can never testify in court, even to uphold
justice, or when under the threat of imprisonment for a failure to testify? Are all Christians
forbidden from reciting wedding vows? Is a Christian in sin when he takes the Hipprocratic Oath or
an oath of public office?
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While, the Anabaptists concluded that all such oaths were sinful, this simply does not align with
Scripture. What are we to make of New Testament passages like Acts 18:18:

“After this, Paul stayed many days longer and then took leave of the brothers and set sail for Syria,
and with him Priscilla and Aquila. At Cenchreae he had cut his hair, for he was under a vow.”

Likewise, how shall we interpret passages that speak of God taking an oath, like Hebrews 6:13-18:
“13 For when God made a promise to Abraham, since he had no one greater by whom to swear, he
swore by himself, 14 saying, “Surely I will bless you and multiply you.” 15 And thus Abraham, having
patiently waited, obtained the promise. 16 For people swear by something greater than themselves,
and in all their disputes an oath is final for confirmation. 17 So when God desired to show more
convincingly to the heirs of the promise the unchangeable character of his purpose, he guaranteed it
with an oath, 18 so that by two unchangeable things, in which it is impossible for God to lie, we who
have fled for refuge might have strong encouragement to hold fast to the hope set before us.”

In these instances, should we conclude that Paul, who made a vow after Christ’s Sermon on the
Mount, was in sin? Can we attribute wrongdoing on God’s part because He swore an oath by
Himself?

Waldron has rightly concluded that to “not swear at all” cannot mean that “it can never be right to
take an oath.”314

William Hendricksen has provided helpful commentary on these passages when he writes:

In daily Conversation oaths began to multiply "by heaven" and "by the earth" and

"by Jerusalem" and, according to Matthew 23:16, 18, even "by the temple" and "by the altar".
In order to make an impression a person might utter such an oath, "talking big" and
dispensing enormous promises. If the affirmation which he had made was a lie or if the
promise was never even meant to be kept, that was not so bad, as long as he had not sworn
"to the Lord.”315

Matthew 23:26-22

16 “Woe to you, blind guides, who say, ‘If anyone swears by the temple, it is nothing, but if anyone
swears by the gold of the temple, he is bound by his oath.’ 17 You blind fools! For which is greater,
the gold or the temple that has made the gold sacred? 18 And you say, ‘If anyone swears by the altar,
it is nothing, but if anyone swears by the gift that is on the altar, he is bound by his oath.” 19 You
blind men! For which is greater, the gift or the altar that makes the gift sacred? 20 So whoever
swears by the altar swears by it and by everything on it. 21 And whoever swears by the temple
swears by it and by him who dwells in it. 22 And whoever swears by heaven swears by the throne of
God and by him who sits upon it.

Waldron summarizes Hendriksen’s observations when he writes:

What, then, does Christ forbid by saying 'Swear not at all'? He condemns all vain or frivolous
use of euphemisms for God's name in oaths in order to secure credit for our words, while
avoiding the obligation of absolute honesty. Hendriksen concludes, 'What we have here in
Matthew 5:33-37 (cf. James 5:12) is the condemnation of the Flippant, profane, uncalled for
and often hypocritical oath, used in order to make an impression and to spice daily
conversation. Over against that evil Jesus commands simple truthfulness in thought, word

314 [bid., 330.
315 William Hendriksen, Matthew (Grand Rapids, MI: Baker Book House, 1973), 307-308.
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and deed." Jesus, therefore, is not even talking about taking a legal or religious oath in the
name of God. He is speaking of informal oaths using euphemisms for the name of God.
Hence, Quakers and Anabaptists who refused to take oaths or vows in court on the basis of
this passage were taking it completely out of context. Those who draw similar conclusions
from such passages are guilty of the same error.316

The Confession agrees with this suggestion when it uses the terms “lawful oaths and vows.” There
are oaths and vows, such as those condemned by Christ, that should never be taken, under any
circumstance. At the same time, there are many lawful oaths and vows that men may enter into—
even oaths that God Himself has entered into.

The following scriptural arguments have been made for the lawfulness of oaths and vows:

1. The command not to swear vainly or falsely in God's name assumes their lawfulness (Exodus
20:7).

2. The command to swear only in God's name assumes their lawfulness (Deuteronomy 6:13;
10:20).

3. The example of God himself indicates their lawfulness (Hebrews 6:13-16).

4. The example of many Old Testament saints indicates their lawfulness (Abraham, Genesis 24:3;
Jacob, Genesis 47:30-31; Joseph, Genesis 50:25; Elijah, I Kings 17:]; Nehemiah, Nehemiah

5. 13:25; 5:12; Ezra, Ezra 10:5). All these took or made oaths.

6. The law of Moses required oaths in certain situations (Numbers 5:19, 21; I Kings 8:31; Exodus
22:11).

7. The prophets' predictions indicate their lawfulness (Isaiah 45:23; 65:16).

8. Christ's example indicates the lawfulness of oaths (Matthew 26:62-64).

9. Paul's example indicates their lawfulness (Romans 1:9; 2 Corinthians 1:23; Acts 18:18).317
Paragraph 2.

The name of God only is that by which men ought to swear; and therein it is to be used, with all holy
fear and reverence; therefore to swear vainly or rashly by that glorious and dreadful name, or to
swear at all by any other thing, is sinful, and to be abhorred; yet as in matter of weight and moment,
for confirmation of truth, and ending all strife, an oath is warranted by the word of God; so a lawful
oath being imposed by lawful authority in such matters, ought to be taken.

Matt. 5:34,37; James 5:12; Heb. 6:16; 2 Cor. 1:23; Neh. 13:25

Exposition
The following scriptural proofs can be offered in support of this paragraph:

Deuteronomy 6:13-14 (Swearing Only in God’s Name)

13 It is the LORD your God you shall fear. Him you shall serve and by his name you shall swear.

14 You shall not go after other gods, the gods of the peoples who are around you— 15 for the LORD
your God in your midst is a jealous God—Ilest the anger of the LORD your God be kindled against
you, and he destroy you from off the face of the earth.

316 Samuel E. Waldron, A Modern Exposition of the 1689 Baptist Confession of Faith, 331.
317 Ibid., 329-30.
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Judges 11:30-31, 34-35 (Rash Vows)

30 And Jephthah made a vow to the LORD and said, “If you will give the Ammonites into my hand,
31 then whatever comes out from the doors of my house to meet me when I return in peace from
the Ammonites shall be the LORD’s, and I will offer it up for a burnt offering.”

34 Then Jephthah came to his home at Mizpah. And behold, his daughter came out to meet him with
tambourines and with dances. She was his only child; besides her he had neither son nor daughter.
35 And as soon as he saw her, he tore his clothes and said, “Alas, my daughter! You have brought me
very low, and you have become the cause of great trouble to me. For I have opened my mouth to the
LORD, and I cannot take back my vow.”

2 Corinthians 1:23-24 (Confirmation of Truth)

23 But I call God to witness against me—it was to spare you that I refrained from coming again to
Corinth. 24 Not that we lord it over your faith, but we work with you for your joy, for you stand firm
in your faith.

Paragraph 3.

Whosoever takes an oath warranted by the word of God, ought duly to consider the weightiness of
so solemn an act, and therein to avouch nothing but what he knows to be truth; for that by rash,
false, and vain oaths, the Lord is provoked, and for them this land mourns.

Lev. 19:12; Jer. 23:10

Paragraph 4.

An oath is to be taken in the plain and common sense of the words, without equivocation or mental
reservation.

Ps. 24:4

Paragraph 5.

A vow, which is not to be made to any creature, but to God alone, is to be made and performed with
all religious care and faithfulness; but popish monastical vows of perpetual single life, professed
poverty, and regular obedience, are so far from being degrees of higher perfection, that they are
superstitious and sinful snares, in which no Christian may entangle himself.

Ps.76:11; Gen. 28:20-22; 1 Cor. 7:2,9; Eph. 4:28; Matt. 19:11

Psalm 76:11: Make your vows to the Lord your God and perform them; let all around him bring
gifts to him who is to be feared...

Psalm 61:8: So will [ ever sing praises to your name, as | perform my vows day after day

Psalm 66:13-14: 1 will come into your house with burnt offerings; I will perform my vows to you,
That which my lips uttered and my mouth promised when I was in trouble.

Psalm 56:12: [ must perform my vows to you, O God; I will render thank offerings to you.

Psalm 116:14-19: [ will pay my vows to the Lord in the presence of all his people. Precious in the
sight of the Lord is the death of his saints. O Lord, [ am your servant; I am your servant, the son of
your maidservant. You have loosed my bonds. [ will offer to you the sacrifice of thanksgiving and call

on the name of the Lord. I will pay my vows to the Lord in the presence of all his people,

Psalm 50:14: Offer to God a sacrifice of thanksgiving, and perform your vows to the Most High...
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2LCF Chapter 24: Of the Civil Magistrate

Chapter 24 of the Confession addresses the relationship between the believer and the government
or civil magistrate.

Outline
Paragraph 1
[. The divine ordination of the office of civil magistrate
A. His ordained position
B. His ordained purpose
C. His ordained power
Paragraph 2
[I. The Christian's involvement in the office of civil magistrate
A. Its ethical propriety
B. Its special concern
C. The peculiar prerogative
Paragraph 3
[1I. The believer's subjection to the office of civil magistrate
A. The duty of obedience to civil magistrates
1. The ground of this obedience
2. The extent of this obedience
3. The nature of this obedience
4. The motives for this obedience
B. The duty of prayer for civil magistrates318

Paragraph 1.

God, the supreme Lord and King of all the world, has ordained civil magistrates to be under him,
over the people, for his own glory and the public good; and to this end has armed them with the
power of the sword, for defence and encouragement of them that do good, and for the punishment
of evil doers.

Rom. 13:1-4

Paragraph 2.

It is lawful for Christians to accept and execute the office of a magistrate when called thereunto; in
the management whereof, as they ought especially to maintain justice and peace, according to the
wholesome laws of each kingdom and commonwealth, so for that end they may lawfully now, under
the New Testament, wage war upon just and necessary occasions.

2 Sam. 23:3; Ps. 82:3,4; Luke 3:14

Paragraph 3.

Civil magistrates being set up by God for the ends aforesaid; subjection, in all lawful things
commanded by them, ought to be yielded by us in the Lord, not only for wrath, but for conscience’
sake; and we ought to make supplications and prayers for kings and all that are in authority, that
under them we may live a quiet and peaceable life, in all godliness and honesty.

Rom. 13:5-7; 1 Pet. 2:17; 1 Tim. 2:1,2

318 [bid., 336.
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Exposition

These three paragraphs cover a broad swath of themes related to the civil magistrate, including the
divine origin of government (paragraph 1), the involvement of Christians in government (paragraph
2), and the required subjection to the government (paragraph 3).

Sam Waldron has introduced this topic in a helpful way. He provides the following question and
answer to stimulate our thinking on this point:

Does it surprise you that the Confession contains a chapter on the subject ‘Of the Civil
Magistrate’? Are you inclined to ask, ‘What does politics have to do with Christ?’ If that is
something of your response, may I suggest that you are a victim of a religious background
which has retreated from its social responsibilities under a wrong view of the separation of
church and state? Such an attitude has virtually denied the sovereignty of God over all areas
of life. To restrict Christianity to the spiritual realm is, ultimately, to destroy it.319

As we will see, the Confession offers a helpful remedy to this error.

The Divine Origin of the Civil Magistrate

Romans 13:3-4

-3 For rulers are not a terror to good conduct, but to bad. Would you have no fear of the one who is
in authority? Then do what is good, and you will receive his approval, 4 for he is God’s servant for
your good. But if you do wrong, be afraid, for he does not bear the sword in vain. For he is the
servant of God, an avenger who carries out God’s wrath on the wrongdoer.

Commenting on this A.A. Hodge writes:

Some have supposed that the right or legitimate authority of human government has its
foundation ultimately in "the consent of the governed", "the will of the majority", or in some
imaginary "social compact” entered into by the forefathers of the race at the origin of social
life. It is self-evident, however, that the divine will is the source of all government and the
obligation to obey that will, resting upon all moral agents, the ultimate ground of all
obligation to obey human governments.320

Sam Waldron expounds this quote when he adds:

The Bible does not teach the social contract theory of government which many of us were
taught in school. According to Romans 13:1,2 the Roman emperors were divinely ordained
rulers even though they did not derive their authority from 'the consent of the governed.
The theory that says that we obey our rulers, because ultimately they obey us is neither
true, nor biblical.321

What implications does this have for the Christian? What implications are there for civil obedience
and disobedience?

319 [bid., 336-37.
320 A. A. Hodge, The Confession of Faith (Edinburgh: The Banner of Truth Trust, 1869), 293.
321 Samuel E. Waldron, A Modern Exposition of the 1689 Baptist Confession of Faith, 337.
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The Christian's Involvement in the Civil Magistrate

Unlike the Anabaptists, the Reformed Baptists clearly spelled out the fact that Christians may serve
in the civil magistrate. While scriptural support is limited, this can be seen to be consistent with
Scripture and is demonstrated in places like 2 Samuel 23.

2 Samuel 23:2-4
2 “The Spirit of the LORD speaks by me;
his word is on my tongue.
3 The God of Israel has spoken;
the Rock of [srael has said to me:
When one rules justly over men,
ruling in the fear of God,
4 he dawns on them like the morning light,
like the sun shining forth on a cloudless morning,
like rain that makes grass to sprout from the earth.

The Believer’s Subjection to the Civil Magistrate
Paragraph three outlines the two duties of the Christian towards: our subjection and our prayers.

Romans 13:5-7

5 Therefore one must be in subjection, not only to avoid God’s wrath but also for the sake of
conscience. 6 For because of this you also pay taxes, for the authorities are ministers of God,
attending to this very thing. 7 Pay to all what is owed to them: taxes to whom taxes are owed,
revenue to whom revenue is owed, respect to whom respect is owed, honor to whom honor is owed

1 Peter 2:17
17 Honor everyone. Love the brotherhood. Fear God. Honor the emperor.

1 Timothy 2:1-4

First of all, then, I urge that supplications, prayers, intercessions, and thanksgivings be made for all
people, 2 for kings and all who are in high positions, that we may lead a peaceful and quiet life,
godly and dignified in every way. 3 This is good, and it is pleasing in the sight of God our Savior,

4 who desires all people to be saved and to come to the knowledge of the truth.
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Understanding Spheres of Authority
Different Models of Church/State Relationss322

1. Erastianism or Caesaropapism 2. Papalism
God God
State Church
Church State

3. Dualism (View of Anabaptists)

God Devil
Church State

322 These models reflect the teaching of my professors at Covenant Baptist Theological Seminary. I
am grateful to Dr. Sam Waldron who introduced me to these helpful diagrams.
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4. Original Presbyterianism (Union of Church and State)

God

4 N
State <) Church

5. Free-Church-ism (Separation of Church and State

God

" 4 N

State Church

R. Scott Clark provides a helpful explanation of Calvin’s views on sovereign spheres of authority.
While Calvin may have arrived at different conclusions, his position can also be used to describe the
basic tenets of Free-Church-ism:

For Calvin, God is sovereign over all things, but that unified sovereignty did not entail an
undifferentiated administration. Calvin distinguished between two spheres as part of God’s
administration of all things. This indicates that it is neither accurate nor helpful to suggest,
as some have done, that to distinguish between two spheres or (as Luther and more than a
few Reformed writers did) between two kingdoms is somehow to deny Christ’s lordship
over one or the other sphere. This simply does not follow.

In the 1559 Institutes, Calvin posited “twofold government in man.” The first is “spiritual,”
whereby “the conscience is instructed (institutur) in piety and in the worship of God.” God is
sovereign over this spiritual sphere, under which he instructs Christians in piety (the
general approach to God) and in worship, specifically as normed by God’s Word. Calvin
called this “the rule of the pure worship of God.” Today, we typically speak of the “regulative
principle of worship” (we may do only what God has commanded) as distinct from the
normative principle (we may do whatever is not forbidden). We should note that Calvin
listed the spiritual sphere first. We should not infer too much from the order of teaching
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(ordo docendi), but he arguably listed it first because, for him, it holds logical priority. We
see this at the very outset of the Institutes: “It is certain that man never achieves a clear
knowledge of himself unless he has first looked upon God’s face, and then descends from
contemplating him to scrutinize himself.”

The second sphere is the political, that in which “man is educated (eruditur) toward the
office of humanity and civility, which must be preserved among men.” These things are
commonly (vulgo) but not improperly (non impropriis) called the “spiritual and temporal
jurisdiction.” The spiritual regime (regiminis) has to do with “the life of the soul.” The
temporal regime has to do with this present life, which is not just food and clothing, but
those laws (legibus) by which “a man may spend his life among men in holiness, honestly,
and modestly.” The spiritual sphere deals with that which is interior, and the political deals
with that which is external. Calvin did not imagine that the state (where natural and
common laws are administered) creates true godliness or sanctity. It

restrains outward behavior. God uses the spiritual ministry of the visible church to create
true, interior sanctity. Again, please note that Calvin distinguished unequivocally between
two distinct spheres within the providence of God, in order to uphold God’s sovereignty in all
things while accounting for the distinct regimes or spheres in which God has ordained to
operate. For Calvin, the two spheres are divinely instituted. They are not man-made.323

323 R. Scott Clark, “Distinguishing Spheres Affirms Christ’s Lordship Over All Things (Part 4).” The
Heidelblog, February 7, 2024. https://heidelblog.net/2024 /02 /distinguishing-spheres-affirms-
christs-lordship-over-all-things-part-4/.

203


https://heidelblog.net/2024/02/distinguishing-spheres-affirms-christs-lordship-over-all-things-part-4/?utm_source=chatgpt.com
https://heidelblog.net/2024/02/distinguishing-spheres-affirms-christs-lordship-over-all-things-part-4/?utm_source=chatgpt.com
https://heidelblog.net/2024/02/distinguishing-spheres-affirms-christs-lordship-over-all-things-part-4/?utm_source=chatgpt.com

2LCF Chapter 25: Of Marriage

Paragraph 1
[. The monogamous rule of marriage
Paragraph 2
I[l. The major purposes for marriage
A. The mutual help of husband and wife
B. The increase of mankind with a legitimate issue
C. The preventing of uncleanness
Paragraphs 3-4
[ll. The lawful parties to marriage
A. The general rule: liberty
B. The specific restrictions
1. The Christian restriction
2. The natural restriction324

Paragraph 1.

Marriage is to be between one man and one woman; neither is it lawful for any man to have more
than one wife, nor for any woman to have more than one husband at the same time.

Gen. 2:24; Mal. 2:15; Matt. 19:5,6

Paragraph 2.

Marriage was ordained for the mutual help of husband and wife, for the increase of mankind with a
legitimate issue, and the preventing of uncleanness.

Gen. 2:18; Gen. 1:28; 1 Cor. 7:2,9

Paragraph 3.

[t is lawful for all sorts of people to marry, who are able with judgment to give their consent; yet it is
the duty of Christians to marry in the Lord; and therefore such as profess the true religion, should
not marry with infidels, or idolaters; neither should such as are godly, be unequally yoked, by
marrying with such as are wicked in their life, or maintain damnable heresy.

Heb. 13:4; 1 Tim. 4:3; 1 Cor. 7:39; Neh. 13:25-27

Paragraph 4.

Marriage ought not to be within the degrees of consanguinity or affinity, forbidden in the Word; nor
can such incestuous marriages ever be made lawful, by any law of man or consent of parties, so as
those persons may live together as man and wife.

Lev. 18; Mark 6:18; 1 Cor. 5:1
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